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ABSTRACT 26 

 For generations, “Matigsalug” traditional farming has been the foundation of sustainable development in their 27 

ancestral domain, sustaining livelihoods, preserving cultural traditions, and nurturing ecological wisdom in their 28 

farmlands. This study examines “Matigsalug” resistance to capitalist-oriented agrarian development, as evidenced by 29 

the proliferation of the Green Revolution in their farmlands. This qualitative study adopted a case study design 30 

combined with Indigenous methodologies, drawing on practices such as storytelling, visiting, and sharing circles to 31 

foreground participants’ self-determination, autonomy, and identity throughout the research process. The theoretical 32 

framework of Green Marxism was also used to critically analyze the voices, choices, and agency of the “Matigsalug” 33 

in their quest for indigeneity in their farmlands. The critical perspectives on “Matigsalug” farmland are as follows: (1) 34 

capitalist disempowerment of traditional farmers; (2) dependence on Westernized forms of development through the 35 

Green Revolution; (3) displacement due to unsustainable modern farming; (4) resistance to capitalist-oriented 36 

agricultural practices; (5) resistance through regenerative agriculture; and (6) resistance through the rejection of the 37 

Green Revolution. This study contributes to an understanding of the provenance of the “Matigsalug” ontology, 38 

epistemology, and axiology, enabling a deeper evaluation of reciprocity and relationality with the land. The indigenous 39 

worldview of the “Matigsalug” also conveys the cultural and emotional significance of their interactions with the 40 

environment, through which they develop meaning and identity. The study sheds light on the complex interplay among 41 

negotiated ecological spaces, traditional narratives, memories, and values associated with their farmland, offering 42 

valuable critical insights into their relationship with the land.  43 
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INTRODUCTION 46 

“Matigsalug” is one of the distinct Indigenous Cultural Communities/Indigenous Peoples (ICCs/IPs) of 47 

Mindanao, Philippines, whose members resist capitalist-oriented development in their ancestral lands. Timms 48 

(2017) argued that the Green Revolution, an agrarian-capitalist program, was introduced to local communities and 49 

has continued to burden indigenous farmers in different countries around the world. The Green Revolution 50 

encourages the use of chemical pesticides, fertilizers, and irrigation (Pfeiffer 2006). However, it has more 51 

detrimental ecological effects than traditional farming practices, which relate to what Karl Marx characterized as 52 

a permanent metabolic rift between nature and humans (Campbell 2009). Furthermore, Shiva (1993) contended 53 

that the Green Revolution prohibited IPs from using their traditional methods of land cultivation and farming in 54 

their ancestral domains. Gascon (2011) discussed how the “Matigsalug”, who live on the island of Mindanao, 55 

Philippines, strongly resist agricultural development initiatives because they prefer to live close to their customary 56 

habitat and practice traditional farming methods. They have moved to areas within their ancestral domain, 57 

concentrating on their most common economic activity, rural agriculture, while avoiding encroachment on the 58 

lands of other IPs. Although many capitalist-oriented agrarian development initiatives have been introduced to 59 

them, they remain united in their efforts to preserve their traditional farming methods. Thus, capitalists exert 60 

power to dominate the political economy, truth, and knowledge by compelling IPs to adopt modern farming 61 

techniques (Burchell et al. 1991). Hence, the communal experiences of the “Matigsalug”, including 62 

disempowerment due to capitalism, dependency on Western forms of development, displacement due to 63 

unsustainable modern farming practices, resistance through regenerative agriculture, and resistance through the 64 

rejection of the Green Revolution, contribute to a decolonizing perspective on the Philippine traditional agriculture 65 

system and modern capitalism. 66 

The “Matigsalug”, who live on the island of Mindanao, Philippines, have an ancestral domain near the 67 

Salug River and originated in the mountain regions of Arakan-Cotabato, Bukidnon, and Davao. Originally, 68 

“Matigsalug” did not use inorganic insecticides and pesticides in farming (Macusi et al. 2023). The “Matigsalug” 69 

are comfortable with embracing their concept of development, utilizing a Traditional Ecological Knowledge 70 

(TEK) system to sustain their farmlands by employing the "slash-and-burn" technique (Celeste et al. 2020). The 71 

ancestral beliefs of the “Matigsalug” are passed down from generation to generation; they guide the community 72 

in treating all living creatures with kindness to win the favor of “Manama” (the Creator), whom they believe 73 

provides their traditional knowledge and superstitious beliefs. In “Matigsalug” culture, women are expected to 74 

perform all domestic and agricultural work, including planting, weeding, plant maintenance, and harvesting. In 75 
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contrast, men are expected to hunt and clear the land for planting (Castro 2012). For them, it is necessary to 76 

perform the "Panubadtubad" ritual, particularly when engaging in agricultural work. This ritual is conducted at a 77 

"Tambara" (altar) or a site of offering, before hunting, fishing, or planting. The offerings, such as tobacco, money, 78 

poultry, betel nuts, cooked or raw rice, and wishes for health, wealth, and a successful catch, are all presented to 79 

the "Diwata" (deity). In "Panubadtubad," sacrifices are made to the deities as part of a customary ritual to secure 80 

favors from the "Diwata" (Gascon 2011).  81 

Furthermore, heritage rice is increasingly popular nowadays, and its varieties are well-known within the 82 

growing organic farmer community (Rambukwella and Priyankara 2016). In this regard, “Matigsalug” women 83 

farmers produce various varieties of heritage rice to ensure food security during periods of drought or heavy 84 

rainfall in their community. Accompanied by “Matigsalug” rituals, they cultivate heritage rice, which does not 85 

require irrigation. Therefore, agricultural adaptation is critical, and governments worldwide are exploring ways to 86 

utilize indigenous knowledge and customs to supplement scientific understanding and help feed people (Roht-87 

Arriaza 1996). According to Agbas (2024), the “Matigsalug” heritage rice-keeping tradition is a survival practice, 88 

as evidenced by its transmission from mother to daughter across generations. Maintaining a secure supply of seeds 89 

through their indigenous seed-banking tradition allows them to continue planting food crops regardless of the 90 

weather conditions. The seeds are dried separately and stored in a wicker basket by the elders in a carefully 91 

selected tree house. The storage location must be free of pests and rodents, not prone to landslides and floods, and 92 

is situated away from other trees. If dried correctly, the seeds can survive for up to three years. In response to 93 

drastic weather changes, extended droughts, and flooding, the “Matigsalug” adjust by ensuring that the seeds are 94 

safe and secure for the following planting season. The “Matigsalug” are typically responsible for tilling the land. 95 

The cultivars do not wash away with the topsoil after heavy rains, even when heritage rice is planted on a mountain 96 

slope. 97 

Internationally, the Green Revolution was the first attempt by countries worldwide to introduce 98 

commercial agriculture to the tropics. Since technology is a byproduct of the capitalist economic system, it is 99 

inconsistent with the TEK system of IPs. Furthermore, capitalist competition dictates how hard capitalists must 100 

work to reach broader markets while minimizing expenditures. The new method requires extensive applications 101 

of inorganic fertilizers, which can severely eutrophy lakes, streams, and rivers. Runoff from these applications 102 

further accelerates the process of protein degradation (Cleaver 1972). In Indonesia, various integrated pest 103 

management frameworks have been introduced to counter the methods of the Green Revolution. These 104 

frameworks encourage natural biological, physical, and chemical pest controls, such as weather modification, 105 
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habitat modification, and the use of natural enemies, as alternatives to synthetic pesticides (Welker 2012). Small 106 

farmers are increasingly left behind and further marginalized due to their limited capacity to adopt the 107 

recommended technological packages, which often require substantial financial capital, access to credit, and 108 

integration into formal agricultural markets (Swastika et al. 2025). The emphasis on high-yield varieties, synthetic 109 

inputs, and mechanized practices tends to privilege larger and better-resourced producers, while smallholders face 110 

structural constraints that prevent them from fully implementing these technologies. As a result, technological 111 

standardization under the Green Revolution not only deepens socioeconomic inequalities in rural areas but also 112 

reinforces dependency and vulnerability among small farmers who are excluded from the promised productivity 113 

gains (Hansen 1972; Liu and Yamauchi 2014; Zulfa et al. 2025; Swastika et al. 2024). The IPs in the Philippines 114 

and Malaysia share similar arguments regarding their sense of place, natural environment, indigeneity, and self-115 

determination. These concerns have formed key platforms through which IPs have sought to protect their farmland 116 

and traditional livelihood sources from globalized, modernized agro-industrial farming methods. On several 117 

occasions, local protest campaigns have successfully connected with national and international activist networks 118 

to oppose the growth of agricultural plantation production inspired by the Green Revolution (Barney 2004). In 119 

Thailand, traditional farmers have protected Thai rice from genetic deterioration and from the potential for 120 

technology-driven breeders to develop new rice varieties through modern breeding methods. They remain 121 

steadfast in their efforts to maintain direct access to and promote the cultivation of traditional rice varieties (Jao 122 

Dor, Ma Nam Pua, Fha Kong Noi, Nang Kao, and Kii Tom Kao) in their farmlands (Na 2015).  123 

The Sustainable Development Goals (SDGs) of the United Nations (UN), particularly SDG 2 “Zero 124 

Hunger,” which aims to end starvation, achieve food security, improve nutrition, and promote sustainable 125 

agriculture, as well as SDG 15 “Life on Land,” which addresses the protection,  restoration, and sustainable use 126 

of terrestrial ecosystems, the sustainable management of forests, the fight against desertification, the reversal of 127 

land degradation, and the halting of biodiversity loss, can be achieved when world organizations collaborate with 128 

IPs to co-create, co-work, and co-produce agricultural systems and practices. The IPs across the globe, through 129 

their Indigenous Knowledge Systems and Practices (IKSP), play a vital role in advancing a deeper understanding 130 

of sustainability as they navigate the passage of time. Therefore, the sustainable farming methods of IPs in 131 

different corners of the world, such as the “Matigsalug” in Mindanao, Philippines, shed light on the reflexivity, 132 

reciprocity, and relationality of human beings with the ecological value of land, water, and forests amid the threat 133 

of capitalism (Agbas 2024). 134 
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This study elucidates the lived experiences and resistance of “Matigsalug” to capitalist-oriented agrarian 135 

development in their ancestral lands in Mindanao, Philippines. It aims to facilitate the preservation, sustenance, 136 

and development of the traditional farming belief systems that the “Matigsalug” have practiced since time 137 

immemorial. As the “Matigsalug” assert their voice, choice, and agency against the capitalist-driven form of 138 

development represented by the Green Revolution, this study also draws on the concepts of Green Marxism to 139 

reflect the daily lives of the “Matigsalug”, especially the farmers who have long been discriminated against, 140 

marginalized, and oppressed by capitalists. Moreover, this study serves as an eye-opener for the Filipino nation 141 

and beyond, helping people better understand the lifeways of the “Matigsalug” on the island of Mindanao, 142 

Philippines, as they face the risk of losing their farming tradition due to colonialism, modernization, and 143 

globalization. 144 

METHODS 145 

Research Design 146 

This qualitative paper used an intrinsic case study design and an indigenous research methodology as its 147 

research design. As described by Creswell and Poth (2018), an intrinsic case study maintains the analytical 148 

techniques of a case study while focusing on a specific case within a specific group, and aims to gain an in-depth 149 

understanding of a unique phenomenon. The study also utilized focus group discussions (FGDs) and key 150 

informant interviews (KIIs) through indigenous methodologies, including storytelling and sharing circles, to 151 

ensure that the voices, choices, and agency of the “Matigsalug” came first in their pursuit of relational, reciprocal 152 

and reflexive narrative-conversations. As argued by Rodriguez-Tatel (2020), an indigenous research methodology 153 

is a systematic and rigorous process that not only documents existing IKSP but, above all, facilitates and assists 154 

IPs in their quest for self-determination, autonomy, and identity within a global context. The primary goal was 155 

not to essentialize, extract and intrude on the indigenous worldview but to ensure its meaningful preservation, 156 

sustainability, and development within the onto-epistemological perspectives of the “Matigsalug”. Furthermore, 157 

indigenous research methodologies value communal relationships and recognize that the relationality among the 158 

cosmos, animals, nature, and land produces knowledge systems. Hence, the “Matigsalug” maintain relational 159 

accountability for these deep connections with the environment, which lend validity and reliability to communal 160 

norms, as they are the recipients of the conversations within their society (Rodriguez-Tatel 2020).  161 

Research Participants 162 
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In indigenous approaches, participants’ storytelling is regarded as a fundamental method of transmitting 163 

information from generation to generation and was highly valued in traditional ways of knowing (Chan 2021). 164 

Conversely, sharing circles are founded on various principles and seek to guide learning through conversation. 165 

Participants express their heart, mind, body, and spirit and grant permission to report the different discourses that 166 

transpire during the study (Nabigon et al. 1999). Castellano (2008) argued that, in indigenous methodology, the 167 

participants are seen as co-learners, co-creators, and co-producers of knowledge rather than merely as subjects or 168 

objects of a study. As a result, the researchers' positionality focused on keen observation and empathetic listening 169 

to the “Matigsalug” participants living in southern and central Mindanao, Philippines, as they practiced traditional 170 

agriculture to address problems affecting their farmlands.  171 

Sources of Data 172 

To initiate the research, free, prior, and informed consent was obtained from the National Commission 173 

on Indigenous Peoples (NCIP). The researchers spent four weeks, from 31-11 July 2025, gathering data through 174 

KIIs and FGDs with the “Matigsalug” IPs, including a Datu (DU1), an Elder (ER1), a Balyan or Shaman (BN1), 175 

a Bae or Princess (BE1), and two Bagani or Warriors (BI1 and BI2). The first and last letters of each title, together 176 

with a number, were used as participant codes in the Results and Discussion section. Ten “Matigsalug” farmer-177 

participants were willing to be interviewed about their lived experiences within their ancestral domain; however, 178 

the researchers selected six of them based on age, gender, social status, and traditional knowledge of the land.  179 

Research Process 180 

The “Matigsalug” led the interviews throughout the research process. Representatives from several 181 

government agencies had spoken with them about the condition of their farmland. The “Matigsalug” discussed 182 

the necessary ceremonies to be performed before the fieldwork. During the preparatory activity, the participants 183 

signed a memorandum of understanding. During the fieldwork, the “Matigsalug” collected, recorded, translated, 184 

interpreted, and evaluated the data provided by the key informants. During the storytelling sessions and sharing 185 

circles, the research proponents listened attentively to participants selected by the “Matigsalug” elders, guided by 186 

the principle of reflexivity. The research proponents fully accepted that if a participant was unwilling to respond 187 

or continue the conversation, the decision would be treated with utmost respect. Recording equipment, such as 188 

cameras and voice recorders, was used with the permission of the “Matigsalug” key informants. Regardless of the 189 

study’s outcomes, its objectives were required to remain aligned with the self-determination, autonomy, and 190 

indigeneity of the “Matigsalug”, as well as the restoration of their traditional farmland practices.  191 

Data Analysis 192 
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This paper also utilized thematic analysis, in which themes were developed through familiarization with 193 

the data, generation of preliminary codes, identification, evaluation, definition, and labeling of themes, and 194 

preparation of the report (Braun and Clarke 2006). Thematic analysis offered a structured framework while 195 

remaining flexible in analyzing qualitative data to generate meaningful insights from the participants. During the 196 

familiarization stage, the researchers acquired in-depth knowledge of the data, followed by systematic coding in 197 

the second stage. The recurring patterns were critically analyzed during the review process to identify their 198 

distinctiveness. Furthermore, themes were developed based on the convergence and precision of the data provided. 199 

The final stage involved reporting the themes that presented compelling discourses. The concepts of reflexivity 200 

and inclusivity played vital roles in ensuring the transparent treatment of the gathered data (Ahmed et al. 2025). 201 

According to Bauyot et al. (2024), thematic analysis is a method that analyzes qualitative data, such as transcripts 202 

of KII and FGD responses. The data were first reviewed for familiarization and then coded through compilation 203 

and reduction; subsequently, the codes were clustered to find emergent patterns. Furthermore, Tudy et al. (2025) 204 

elaborated that thematic discussion requires proper source coding to ensure the truthfulness and legitimacy of the 205 

data used in interpreting the results. Hence, thematic analysis was applied to categorize the different experiences 206 

of “Matigsalug” in relation to capitalist-oriented development. 207 

Ethical Considerations 208 

The three principles of ethical research standards were applied in this study. Respect for individuals was 209 

the first principle, which was crucial because the researchers entered a community with unique cultural practices 210 

that most of its members wished to keep private. Another ethical consideration was recognizing key informants, 211 

which acknowledges tribal leaders who hold positions of authority in their culture (Bogdan and Belken 2016). 212 

The researchers were required to treat the research participants fairly, as they were ethically and legally protected 213 

under the second criterion, beneficence. This principle required the researchers to exhibit appropriate behavior in 214 

the presence of research participants because the indigenous lifestyle differs from modern lifestyles. The 215 

researchers were entrusted with the responsibility of working with the participants while showing full respect for 216 

and responsibility toward their praiseworthy traditional norms. As Yu and De Catalina (2024) stated, researchers 217 

must inform participants that the study aims to assist the community in its quest for self-determination. The 218 

researchers sought their full participation and sought to ensure a beneficial study outcome by emphasizing these 219 

benefits to them. Daly and Rosenfeld (2003) explained that researchers should maximize potential benefits and 220 

minimize potential harms; this viewpoint applies beneficence as an ethical principle to manage respondents' 221 

comfort and discomfort levels. Agaton (2022) asserted that the researcher must ensure that the study's 222 
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implementation will not harm the participants’ culture. Consequently, it was necessary to give the research 223 

participants the utmost respect they deserved. This entailed seeking approval from the NCIP, elders, the Datu, the 224 

Balyan, the Bagani, and other trustworthy individuals who could attest that no cultural or ethical limitations would 225 

be violated throughout the research process. Hence, only participants who provided their full consent were 226 

included in this study (Crisol and Oledan 2022). Justice was the final ethical principle observed in conducting the 227 

study; this principle allowed the researchers some flexibility in weighing the advantages and disadvantages of the 228 

research. Therefore, the researchers had a responsibility to assure the participants that the study's findings would 229 

benefit the community. 230 

RESULTS  231 

Capitalistic Disempowerment of Traditional Farmers  232 

  This occurs when indigenous traditional farmers lose their autonomy over their farmlands due to 233 

disempowering capitalist ideological structures that promote unsustainable market systems and commercial 234 

production for the purpose of commodification. This results in a power imbalance between farmers and capitalists, 235 

characterized by inflated costs, predetermined contracts, and higher prices for farm products. These structures 236 

undermine the value of IPs' agricultural practices in favor of modernized agronomy, affecting their agency in 237 

preserving cultural heritage, self-determination, and their relationship with the land. In an interview, the first 238 

“Matigsalug” participant highlighted: 239 

“Dengan, meupiya pad ka eg-apil te kinaraan ne pegpamula su duen pad egkahaani ta, piru 240 

kuntee, te iyam e ne agrikultura, ka intiru ne kalibutan neiyam e degma. Naliseran key e ka 241 

egtangke te keepusan su warad egkakuwa ney minsan nekey.” (Translated: According to DU1, 242 

“Before, it was better to engage in traditional farming because we could still make a profit. 243 

However, today, with modern agriculture, everything in this world has changed. We have 244 

difficulty coping, and in the end, we gain nothing.”)  245 

This account illustrates that farming has become so difficult because modern agricultural systems require 246 

greater amounts of fertilizers, microloans, and transportation. Under these circumstances, farmers have 247 

insufficient control over the forces of capitalism, and the burden of having no alternatives is particularly evident, 248 

as the “Matigsalug” succumb to disempowerment due to the disproportionate effects of the capitalist system.  249 

Dependence to Westernized Form of Development through Green Revolution 250 

Reliance on Western development, particularly through the adoption of the Green Revolution, has 251 

provided advanced farming models; however, it has altered the more sustainable traditional farming practices of 252 
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IPs, which uphold their relationship with the land and forests. Dependence on agronomic chemicals, modern 253 

machinery, and associated commercial systems has alienated IPs from traditional farming methods. Hence, 254 

continued dependence on modern farming systems and practices puts them at a disadvantage, leading to 255 

inefficiencies in indigenous farming practices and cultural system. In an interview, the second “Matigsalug” 256 

participant revealed: 257 

“Ka kanami ne me pruduktu te agrikulutura me binggala, kasile, sahing, wey lusiya. Ka me 258 

talagpamula te “Matigsalug” migpamelegye degma te kalabasi, pitsay, sitaw wey sehutung. Ka 259 

langun ne me gulayen egkaluhey te tatelu ne bulan te kene pad ka timpu te peggaani, angin e te 260 

pitsay ne egkaluhey re te hep-at wey lalima ne aldew, wey te sitaw ne egkaluhey re te daruwa ne 261 

bulan. Sengekangkuwa, eglised key te pegpanelepi; ke ware selepi ney kene key degma 262 

egpakapamula te gulayen. Tenged te pegka-awe te kinaraan ne pegpamula ne dakel amana ka 263 

bulig. Kame gulayan kuntee egsalig e te palambeg; duen de egkahaani ney ke egpakabeli key te 264 

palambeg ne imbelegye te me nigusyanti.” (Translated: According to ER1, "Our agricultural 265 

products are mostly cassava, sweet potatoes, and bananas. Also, “Matigsalug” farmers sell 266 

squash, pechay, beans, and eggplants. Almost all vegetables will take three months before the 267 

harvest season, except pechay, which will take forty-five days, and beans, which will take two 268 

months. Often, we have difficulty with finances; if we don't have money, we cannot produce 269 

vegetables. Traditional farming used to be a great help. Today, however, vegetable production 270 

here depends on inorganic fertilizers. We can harvest something only if we can afford to buy 271 

these fertilizers from the capitalists.”) 272 

This account indicates that farmers had moved away from their traditional farming methods and had 273 

become dependent on fertilizers. As they became reliant on this capitalist trap, the use of these chemicals became 274 

increasingly difficult to sustain due to their high financial costs. Moreover, the “Matigsalug” have demonstrated 275 

that their indigenous farming system is a sustainable method of land cultivation. This system has contributed to 276 

agricultural and economic benefits because the farmers care for the environment through their TEK.  277 

Displacement due to Unsustainable Modern Farming 278 

Traditional indigenous farmers abandon or lose access to their land due to unsustainable agriculture 279 

driven by modern farming systems and practices, which require high production levels, extensive 280 

commercialization, and extensive environmental resource extraction. From a modern agricultural perspective, 281 

farming practices can have many negative effects on indigenous farmlands, such as soil depletion, water scarcity, 282 



Yu et al.: Matigsalug resistance to capitalist-oriented agrarian development 

 

 
The Palawan Scientist. 18(2):in press 

©2026 Western Philippines University 

 

ecological imbalance, and agricultural stagnation, making the land difficult to sustain. These conditions compel 283 

indigenous farmers to leave their ancestral lands and move to the lowlands, where they may become wage laborers 284 

through urban migration, thereby weakening the traditional practices of IPs. In an interview, the third 285 

“Matigsalug” participant explained:   286 

“Kuntee, kene key e egpakapamula tenged te malayat ne prisyu te palambeg, ka pinakasubla 287 

sikas eg-utang key eyew due pang kepital. Miggimu key naande te duma ne paahi gamit ka 288 

katuenan eyew due igpakabelegye ney te me mahaliyug.” (Translated: According to BN1, 289 

“Today, we are not farming because of the high cost of fertilizer, and the worst is that you will 290 

be indebted to a capitalist. Today, we are just doing some arts and crafts and selling them to 291 

tourists.”) 292 

These accounts indicate that “Matigsalug” farmers no longer cultivate their lands due to the high cost of 293 

fertilizers. They have shifted to selling handicrafts to tourists as a means of survival. Because they have had to 294 

abandon traditional farming due to the social effects of the Green Revolution, they face pressure to leave their 295 

lands to sustain their livelihoods. Thus, this situation reflects a capitalist transformation in which “Matigsalug” 296 

farmers have increasingly become subject to modern capitalist agricultural practices, even when this shift is not 297 

entirely intentional. 298 

Resistance to Capitalist-Oriented Agricultural Practices 299 

Traditional indigenous farmers often challenge capitalist development initiatives because of their profit-300 

driven commercialization, which generates extensive market demand and privatization that conflict with their 301 

emphasis on land autonomy and cultural identity. Their refusal to adopt these practices limits the excessive 302 

treatment of their lands associated with inorganic farming systems developed during the Green Revolution. Such 303 

resistance constitutes a counter-hegemonic act, as it reduces farmers' power struggles over the labor force, land 304 

cultivation, and natural resources, enabling indigenous agricultural agency among IPs. In an interview, the fourth 305 

“Matigsalug” participant stated: 306 

“Neyimu key ne ribildi tenged su ka tane ne ingggat te kabuybuyahan ney inggimu e ne ransuhan. 307 

Ka nalein-lein ne in-ugpaan te “Matigsalug” inggimu e ne pinamulaan te paley para te lungsud, 308 

wey kame kakayuwan diye te me bubungan, impanempug te iligal ne paahi te me kapitalista. 309 

Indereetan dan ka me kabubunganan ney, sikannaa na ka migribildi key eyee due laheng te peg 310 

pakig-ehet: “Napu te pegdumut wey panimales, ka pakig-ehet para te tane wey te me etew.” 311 

(Translated: According to BE1, "We became rebels because our ancestral land was transformed 312 
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into ranches. Different “Matigsalug” communities were converted into rice fields for the towns, 313 

and the mountains were subjected to illegal logging by capitalist companies. Our mountains were 314 

destroyed, so we rebelled with the following battle cry: "Mountain of hatred and revenge: the 315 

struggle for the people's land.”) 316 

These accounts highlight the resistance and revolution in which the “Matigsalug” have engaged in the 317 

past. These experiences have become a means for the community to remember the value of forests, land, and 318 

water in sustaining their farmlands. In their worldview, their lives are closely connected to their farmland because 319 

it is an essential source of food for survival. They also respect their forests and farmlands as the enduring heritage 320 

of their ancestors.  321 

Resistance through Regenerative Agriculture 322 

The response of traditional indigenous farmers to extractive, intrusive, and capitalist-oriented farming 323 

methods has given rise to regenerative agriculture, which is more effective and grounded in cultural preservation, 324 

development, and sustainability. By adopting more natural farming practices, such as using heirloom seeds, 325 

agroecological diversification, and unconventional composting, farmers draw on traditional ecological knowledge 326 

to reduce their reliance on inorganic chemicals that harm indigenous farmlands. Hence, this act of resistance is a 327 

clear assertion of indigenous knowledge, environmental stewardship, and agricultural indigeneity. In an interview, 328 

the fifth “Matigsalug” participant shared: 329 

“Impaay-ay-ayaran ney ka tane wey weyig ney su amanan mahinungdanen para te peg-uugpe 330 

ney. Inggimu ney ne palingki kame beuhan. Ka egkakeen ne ingkeen ney puun te maluag ne 331 

kapuwalasan. Egkuwa key te tambal ne nakapamula puun te puwalas ke due egderalu. Sikannaa, 332 

te pegkamet eglibed ki te mahinungdanen ne paahi wey insabeka ne lalimma ne kasangkapan 333 

puun te impamupu ne dewun te Madre de cacao, weyig te kakaw, suka, molasses, wey asin- eyew 334 

egpekeyimu ki te kinaraan wey organiko para te me uled-uled. Ka daruwa ne hun-a ne 335 

kasangkapan ne inggamit eyew te peggimatey te me hilamunen wey me uled-uled iyan sika se 336 

suka wey Madre de cacao. Piru, eggamit ki re tire ke kene ki egpakabebeli te molasses. Egdeket 337 

kame uled-uled diye te dewun minsan eg-uran tenged su ka molasses wey ke tire iyan egweil isip 338 

pandeket. Inggimu key te pamaahi, intahu ney seini te tahuanan wey inlebeng ney seini te 15 ne 339 

aldew wey ke daruwa ne simana. Ka naandan ne organiko ne panggimatey te uled-uled in-andam 340 

eyew eggamiten.” (Translated: According to BI1, “We care for our land and water because they 341 

are essential to survival. We refer to the river as our marketplace. The food we consume comes 342 
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from the enormous forest. We acquire medicinal herbs from the forest if someone is sick. 343 

Therefore, we cannot survive if our land is taken away. In farming, we return to the importance 344 

of carrying for the environment and combine five ingredients—crushed Madre de cacao leaves, 345 

cacao water, vinegar, molasses, and salt—to create our traditional and organic pesticide. The two 346 

primary ingredients used to control weeds and pests are vinegar and Madre de cacao. However, 347 

we use sugarcane if we cannot afford to purchase molasses. The pesticides adhere to the foliage 348 

even when it rains because the molasses or sugarcane acts as a binding agent. We prepare the 349 

solution, put it in containers, and then bury the containers for 15 days to two weeks. The 350 

traditional organic pesticide is then ready for use.”) 351 

These statements suggest that integrating environmental and traditional practices into their daily lives is 352 

one of the best ways to preserve the land. The farming culture and traditions of the “Matigsalug” indicate that the 353 

resources needed to address their agricultural problems are present in their environment. Hence, they express their 354 

indigeneity through the traditional ecological knowledge they have possessed since time immemorial, which gives 355 

them a strong sense of identity and self-determination.   356 

Resistance by Rejecting the Green Revolution 357 

Refusal to adopt modernized agricultural systems introduced by capitalists challenges the notion of 358 

development that conflicts with IKSP, which promotes a strong sense of reciprocity with the environment, cultural 359 

values, and customary practices. This refusal strengthens indigenous farmers’ agency over the farmland handed 360 

down from generation to generation by their ancestors, enabling them to exercise self-determination and 361 

empowerment within their ICCs. Hence, this counter-hegemonic resistance legitimizes their traditional knowledge 362 

and decision-making, thereby paving the way for agricultural sustainability. In an interview, the sixth “Matigsalug” 363 

participant stated: 364 

“Kene ne meupiya ka me pinamula ney ke iyan ney eggamiten ka me komersya ne panggimatey 365 

te me uled-uled, sikannaa ka miglibed key te an-anayan wey miggimu key te organiko ne 366 

peggimatey te uled-uled. Nakita ney degma ne ka peggamit te kene ne organiko ne peggimatey 367 

te uled-uled migpabulus migdereet te pinamula ney. Sikannaa ka kene ne meupiya ka kame 368 

pinamula ney ke eggamit key te komersya ne pampalambeg wey peggimatey te uled-uled. 369 

Migpabulus ki te kanta ne peg-ayad-ayad te tane para te keupianan wey meupiya ne peggaani. 370 

Ka kustumbri te peg-ayad-ayad wey pegpatubung te tane ta migsugud pad te kanta ne me 371 

kabuybuyahan, ne migbehet te umul ran eyew egmeupiya ka emul te seup ne hinirasyon.” 372 
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(Translated: According to BI2, “Our crops were not healthy when we used commercial 373 

pesticides, so we returned to our roots and developed an organic pesticide. We also observed that 374 

using inorganic pesticides continued to damage our farms. Therefore, our crops did not grow as 375 

well when we used commercial fertilizers and pesticides. We continue our heritage of preserving 376 

the land for the benefit of healthier harvests. The custom of conserving and cultivating our land 377 

dates back to our great predecessors, who devoted their lives to improving the lives of future 378 

generations.”) 379 

These statements indicate that the use of inorganic fertilizers and pesticides, which are commonly 380 

associated with the Green Revolution, can harm the “Matigsalug”’s farmland. They recognize that the value of 381 

their farming tradition takes precedence over that of modern practices. Hence, they need to preserve and draw on 382 

their traditional ways of knowing, as these are also considered valuable gifts from their ancestors. 383 

DISCUSSION 384 

Disempowerment of “Matigsalug” Traditional Farmers under Capitalist System 385 

The lived experiences of the “Matigsalug” reveal their powerlessness as their land is increasingly 386 

subsumed by capitalism, even though traditional farming provides them with a sustainable way of life. The 387 

introduction of modern agriculture has created numerous problems, including the sale of large quantities of 388 

chemical fertilizers, micro-lending systems, hoarding, and transportation monopolies. Consequently, the current 389 

generation of “Matigsalug” farmers faces threats from modern farming trends associated with the Green 390 

Revolution. As a consequence of the colonialized and globalized mindset of the government and capitalists, the 391 

“Matigsalug” are slowly moving away from traditional farming and becoming alienated from practicing it on their 392 

ancestral land due to purported goals of preservation, development, and sustainability promoted by Western 393 

imperialists to marginalize, discriminate against, and oppress IPs in the present generation. Armstrong et al. (2007) 394 

strongly contended that indigenous forestry knowledge systems have evolved over thousands of years of direct 395 

human interaction with the environment; these systems consist largely of local inventions, technologies, know-396 

how, skills, customs, and beliefs that bring the community together to protect the forest's resources and cultural 397 

values. Thus, capitalism, through the Green Revolution in “Matigsalug” farmlands, leads to the total 398 

disempowerment of the community. Similarly, Chambers (1997) affirmed that people in the modern world often 399 

forget the local knowledge of IPs who are left behind because they are considered marginalized individuals with 400 

inferior ways of thinking.   401 
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The development brought about by the capitalist-oriented farming system posed a problem for 402 

“Matigsalug” farmers due to its high costs, prompting them to realize that reclaiming their traditional agricultural 403 

practices, which are connected to their land and environment, is necessary for sustainability. In this sense, Saito 404 

(2023) claimed that an apparent tension between Marxism and environmentalism may lead to disempowerment, 405 

as socialist politics emphasize technological development to provide more for everyone. In contrast, 406 

environmentalism highlights that there is too much consumption and overproduction; therefore, it emphasizes 407 

slowing down to protect nature. Thus, to protect both people’s lives and nature, it is necessary not to succumb to 408 

the grip of capitalism. When Karl Marx conceptualized abundance, he did not mean technological advancement 409 

but the convenience of life achieved by reducing the burden of primary commodities. For him, the foundation of 410 

ideal socialism was having equal abundance in society, but if capitalist greed prevails, it will lead to ecological 411 

catastrophe. The “Matigsalug” on the island of Mindanao, Philippines, have had experiences similar to those of 412 

the Aboriginal people of Canada. Mann (2000) attested that those who hold power perceive the role of capitalists 413 

as one of instigating massive control over the IPs, resulting in their disempowerment from one generation to the 414 

next. He further argued that the roots of disempowerment are historical and economic, as demonstrated by land 415 

settlers when they excavate the natural resources of an area. 416 

The Green Revolution and the “Matigsalug” Dependence on Westernized Agricultural Development  417 

When the “Matigsalug” were introduced to the Western agricultural system, including the Green 418 

Revolution, they suffered from its detrimental effects on their farmlands. Consequently, new technologies and 419 

knowledge in farming that were developed and shared with IPs became additional factors contributing to 420 

traditional farmers' opposition to the inadequacies of modern agricultural methods (Bebbington 1993). When 421 

capitalist society promotes chemical fertilizers as one of the means associated with the Green Revolution, it serves 422 

to establish capitalist control over the farming system and make IPs dependent on it. Hence, the goal of this 423 

capitalist-driven modern farming method was to create economic dependency and force the traditional farmers to 424 

adapt to the Western concept of development. Schiller (2019) elaborated that embracing scientific research on 425 

indigenous knowledge systems may help resolve dependency, which is counterproductive and unsustainable. The 426 

flow of information intended to bring about technological change in productive activities within the indigenous 427 

system itself was not publicly acknowledged, was sometimes actively discouraged, and was even outright 428 

prohibited. Indigenous solutions—that is, answers rooted in the indigenous knowledge system—to difficulties 429 

with agricultural production have, to date, been disregarded, even though they may be more appropriate for 430 

farmlands in most circumstances. Thus, capitalism is an oppressive power structure because it dictates practices 431 
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and marginalizes IPs, promoting capitalist approaches to the use of modern agricultural methods on their 432 

farmlands. Capitalists should have recognized that indigenous agricultural practices existed before enforcing 433 

modern farming methods. The case of the “Matigsalug” illustrates how they have faced cultural denudation as a 434 

result of capitalist interventions that changed their ways of knowing by introducing modern agricultural practices. 435 

Subsequently, the traditional farming practices of IPs have helped reduce agricultural problems related to land, 436 

labor, and money (Altieri and Funes-Monzote 2012).  437 

The modern agricultural system made “Matigsalug” farmers dependent on capitalist methods to achieve 438 

high agricultural production; however, it also placed an equal burden on them, as they needed to purchase 439 

expensive chemicals to sustain the process. Marini (2022) expounded that there are interconnected dimensions of 440 

dependency: the subordination of oppressed, marginalized, and discriminated-against groups to dominant 441 

capitalists, such that the relations of production among subordinate groups serve to perpetuate their dependency 442 

on those at the top of the power structure. This dependency may result in the exploitation of workers such as 443 

farmers, laborers, and other minimum-wage earners, who rely on what the capitalists provide–often agricultural 444 

monocultures and raw commodities – which usually entail severe environmental degradation. Furthermore, the 445 

case of the “Matigsalug” on the island of Mindanao, Philippines, is not very different from that of Pakistan, as 446 

Pakistan provides a notable example of how the Green Revolution exacerbates unequal regional development. 447 

The new wheat varieties spread particularly well in West Pakistan, where almost all the fields were irrigated under 448 

regulated conditions. Eastern Pakistan, which relied on floodwaters for irrigation, experienced very little progress. 449 

As a result, the eastern region primarily depended on food imports from the western region, and its inhabitants 450 

experienced greater relative poverty than they had previously, while the western region became a region with 451 

abundant food (Cleaver 1972). 452 

Modern Farming and the Displacement of “Matigsalug” Traditional Farmers 453 

The “Matigsalug” also expressed concern about displacement, as evidenced by the unsustainability of 454 

the modern farming system.  Over the years, the “Matigsalug” have found a haven in traditional farming because 455 

it is highly sustainable. However, when capitalists introduced modern farming, it caused problems for the 456 

“Matigsalug” people due to the high cost of fertilizers, micro-lending systems, inflation, and high transportation 457 

costs for their products. The “Matigsalug” community is indeed threatened by the infiltration of modern farming 458 

trends framed within the concept of the Green Revolution because these trends threaten their traditional farming 459 

practices. Hence, modernization often disregards the local knowledge of IPs who are left behind because Western 460 

imperialists consider them low-class individuals (Chambers 1997). With this modernized mindset, the 461 
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“Matigsalug” have been displaced from their ancestral land because of the unsustainable forms of development 462 

promoted by Western imperialism. The “Matigsalug” have resorted to other income-generating activities to 463 

sustain their livelihoods. Nussbaum (2011) argued that labor displacement is unproductive because it leads to 464 

poverty and dispossession, and when farming is scarce or costly, livelihoods are clearly threatened. Smith (2021) 465 

claimed that people, families, and organizations in disadvantaged ICCs struggle daily; resistance is a valuable and 466 

essential means of survival and, when conceptualized and mobilized, can become a potential transformational 467 

technique in their quest for self-determination and autonomy. Shiva (1993) asserted that when farming is scarce 468 

or costly, livelihoods may be destroyed, potentially leading to labor displacement, which is unproductive because 469 

it leads to poverty and dispossession.  470 

The expensive agricultural chemicals introduced by capitalists to the “Matigsalug” farmers became a 471 

major cause of labor and land displacement. The high costs of inorganic fertilizers and pest control compounds 472 

forced farmers to take out loans, compelling them to seek another source of income for survival. Carte et al. (2019) 473 

stated that labor and land displacement are consequences of agricultural failure, leading to hunger and migration. 474 

Generally, any form of livelihood displacement results from uneven or false development promoted by Western 475 

imperialists. The Westernized concept of development has produced unfavorable social conditions that lead to 476 

dispossession and exclusion. Hence, the “Matigsalug” are often vulnerable to labor and land exploitation in their 477 

rural economy. Amirthalingam and Lakshmanb (2014) affirmed that, as in the Philippines, IPs who sustain their 478 

livelihoods through agriculture-based activities in Sri Lanka are disproportionately affected by displacement. 479 

Household incomes decline sharply due to the loss of their land and animals. After being displaced, IPs are unable 480 

to support themselves because they have lost access to their natural surroundings, their families have been 481 

dispersed, and their equipment has been destroyed.  482 

“Matigsalug” Resistance to Capitalist Agriculture 483 

The situation reached a point at which the “Matigsalug” resisted the capitalist agricultural system because 484 

it affected traditional practices in their ancestral land. Boxley (2022) explained that environmental injustices 485 

against IPs reveal flaws in capitalist operations because politically active and reinvigorated leaders of ethnic 486 

communities form movements and rebellions to win back their lands. Thus, Green Marxist scholars are 487 

sympathethic toward the struggles of IPs against the privations of capitalism in the context of power relations with 488 

nature and the labor force. In this case, the oppressed voices are recognized through their counter stories and 489 

testimonies of resistance. The concept of Green Marxism adopts a position aligned with the working class in the 490 

quest for hope amid the obstacles created by the capitalists. It seeks to identify and analyze forms of capitalists' 491 
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acts of injustice and inequality, mobilizing both affective and intellectual responses to promote revolutionary 492 

change.  493 

Difficulties in achieving social justice in relation to land lead to resistance, as the “Matigsalug” challenge 494 

the malpractices they experience on the ancestral land, which has been handed down to them aby their ancestors 495 

as heritage. Gomes (2004) argued that economic pressures, globalization, and modernization have an impact on 496 

IPs. The community serves as a microcosm in which modernity and economic growth coexist with more traditional 497 

ways of living. These communities likely face the difficulties and transformations brought about by capitalist 498 

influences, contemporary economic systems, and government development initiatives. According to Tuck and 499 

Yang (2021), the ties of IPs to the land reflect a deep ontological, cosmological, and epistemological bond with 500 

the natural world. Each member of an indigenous community has a responsibility to appreciate the land they 501 

possess, which is also the most precious and contentious resource. Ensuring that IPs have equal rights in a society 502 

that promotes economic growth on land taken from them is not enough. More must be done. The agency, 503 

sovereignty, and power of IPs over their ancestral domains are essential. This does not mean returning to "how 504 

things were in the past" or trying to change history. Like Indigenous Dayak communities in Indonesia, the 505 

“Matigsalug” employ shifting cultivation as a form of resistance against the occupation and expansion of oil palm 506 

plantations on their ancestral lands (Niko 2025). The integration of traditional agriculture by IPs in Indonesia and 507 

the Philippines is necessary to attain a sustainable farming system, ecological resilience, and customary heirlooms 508 

that reflect the relationality between human beings and the environment (Nagal 2025). The scholars argue that 509 

land cannot be divorced from its people. It mirrors the life and work of the community over time. Hence, the land 510 

belongs to its people; it is a powerful, indestructible domain that no one, not even the government, can destroy. 511 

Fenelon and Hall (2008) argued that IPs’ efforts to ensure their survival are inherently anti-systemic because they 512 

promote the legitimate right of groups of humans to organize and live their lives in ways other than those permitted 513 

or favored by neoliberal capitalism. Coburn (2015) explained that resistance includes indigenous survival in the 514 

face of centuries of genocidal policies and the ongoing dispossession and destruction of indigenous lands and 515 

waters. Resurgence is the reinvention of diverse indigenous ways of being, knowing, and doing in politics, 516 

economics, the arts, research, and all realms of life. “Matigsalug” resistance is similar to that of the IPs of Nigeria, 517 

whose farm settlement scheme is an example of capitalism alongside state-driven agricultural modernity. The IPs 518 

have not received state support despite their willingness to allow private participation on local terms. Through 519 

their traditional farming practices, the community has resisted this neoliberal agricultural ideology (Ogundiwin 520 

2025).  521 
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“Matigsalug” Regenerative Agriculture as a Form of Resistance  522 

The “Matigsalug” resistance has led to the regeneration of agricultural methods and a return to traditional 523 

farming practices that have been passed down from generation to generation since the farmers were young. 524 

Agricultural rituals are ingrained in their way of life, as they recognize the significance of cultivating their land. 525 

Prill-Brett (2015) argued that cross-cultural anthropological research shows that IPs have distinct social and 526 

cultural processes, rather than biological characteristics, that distinguish them. Cross-cultural data suggest that 527 

cultural diversity manifests as a sustainable development practice in relation to land. 528 

The traditional methods used by “Matigsalug” farmers to produce organic pesticides play a vital role in 529 

agricultural sustainability and in resisting modern practices associated with the Green Revolution. As a 530 

community, the “Matigsalug” possess a resilient, regenerative agricultural practice that has withstood the test of 531 

time. According to Kumar and Choudhury (2024), IPs have made a significant contribution to traditional farming 532 

and soil reclamation methods by attempting to restore soil fertility and health while causing the least amount of 533 

disruption to adjacent ecosystems, thereby fostering environmental balance. IPs have used sustainable, traditional 534 

ecological knowledge for centuries to maintain their lands through traditional environmental management 535 

techniques. These practices highlight the importance of preserving and honoring long-standing customs to foster 536 

a harmonious and mutually beneficial relationship between people and the natural world. The use of traditional 537 

fertilizer by the “Matigsalug” is similar to that of IPs in Guatemala, where Patzún farmers traditionally mixed 538 

ashes, kitchen scraps, crop residues, weeds, leaf litter, and manure to produce compost (Morales et al. 2001). 539 

Hence, traditional agricultural practices, rooted in IKSP and developed over time by IPs, remain viable today. In 540 

fact, their potential as a source of sustainable food production during ecological crises is drawing attention from 541 

throughout the world (Hamadani et al. 2021). 542 

Rejection of Green Revolution as “Matigsalug” Resistance  543 

The “Matigsalug”’s rejection of the Green Revolution is a strong form of resistance against the destructive 544 

effects of modern agriculture. Folk (2024) elaborated that the emergence of the Green Revolution promotes a 545 

capitalist venture, with its main objective being to generate profit from commercial enterprises by portraying itself 546 

as an environmental advocate and promoting progressive and nature-affiliated market systems to attract consumers 547 

while subordinating Indigenous traditional ecological knowledge. Thus, the “Matigsalug”’s rejection of the Green 548 

Revolution is rooted in the goal of indigenizing nature for sustainability in modern times, which has translated into 549 

the inclusion of cultural practices in relation to regional economic growth. This rejection highlights the diversity 550 

and agency of IPs as decision-makers who maintain traditional farming systems. 551 
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The rejection of modern agricultural practices is a clear expression of resistance, as the “Matigsalug” 552 

engage in the relational and cultural preservation of their farming heritage by reflecting on the traditional practices 553 

associated with their land. As argued by Nelson and Ravinchandran (2019), the rejection of the Green Revolution 554 

amongst the IPs is due to its environmental and social effects, such as the loss of landraces in their ancestral 555 

domains, reduced production due to soil degradation, the disproportionate use of chemical pesticides that leave 556 

residues on food sold in markets and in ecosystems, the inability to bear increasing farming costs as a result of 557 

accumulated debts, which may lead to the sale of lands to wealthy businesspeople and settlers, and the inability 558 

to cope with rising food prices and financial difficulties, which may force indigenous farmers to stop farming 559 

practices to seek other sources of income. Thus, the “Matigsalug”’s experience with the Green Revolution is 560 

similar to that of communities in India and China, as they recognize the need to ground farming in the traditional 561 

knowledge of IPs for sustainability and development in modern times (Saha and Schmalzer 2016). 562 

Therefore, the findings indicate that the “Matigsalug” are indeed resilient in maintaining their traditional 563 

practices on the farmland. Despite the modernity brought about by capitalist-oriented agricultural practices, they 564 

have resisted the Green Revolution and asserted their rights to their ancestral domains, which are used for 565 

traditional farming. The ancestors of the “Matigsalug” have taught the subsequent generations the value of 566 

relationality and reciprocity with the land, which they consider the essence of life and which reflects their culture, 567 

traditions, customs, and heritage. The capitalist methods of the Green Revolution are oppressive and 568 

discriminatory toward the agricultural practices of the “Matigsalug”. Hence, their response to this act of 569 

marginalization through indigenous resistance has given the community a sense of pride, honor, and dignity. Thus, 570 

the “Matigsalug” traditional farmers in southern and central Mindanao, Philippines, have employed efficient 571 

techniques that allow them to pursue farming methods rooted in their culture, which differ from the practices 572 

promoted by the Green Revolution. In modern times, capitalists have sought to prevent indigenous farmers from 573 

cultivating their land by introducing unsustainable agricultural practices that have adverse effects on the land and 574 

society. Thus, the “Matigsalug”’s revitalization of culture and tradition related to farming is a clear manifestation 575 

of resistance, as they have reclaimed their rights to their farmlands, self-determination, autonomy, and indigeneity. 576 

Hence, indigenous farmers play a vital role in shaping future generations, so they should not be subjected to 577 

misleading labels.  578 

Moreover, the study of the lived experiences of the “Matigsalug” and their resistance to capitalist-579 

oriented agricultural farming is significant to the community. Furthermore, the participants revealed the 580 

“Matigsalug” worldview, which centers on traditional farming methods as a sustainable, generational practice 581 
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within the group. The continuity of this traditional way of cultivating ancestral land provides reassurance that 582 

“Matigsalug” culture can be preserved, developed, and sustained amid the threat of farmland modernization 583 

through the Green Revolution. The participants' accounts are manifestations of an intention to resist capitalism 584 

and revitalize traditional farming practices. These accounts reveal “Matigsalug” communal relationality and 585 

ancestral land reciprocity, evident in the community's life and work. 586 

The young generation of the “Matigsalug” needs references and review materials on traditional farming 587 

knowledge, as this research has validated their cultural heritage and helped them navigate the challenging future 588 

of their farmland. It provides them with opportunities to co-work, co-create, and co-produce agricultural 589 

knowledge systems through proper decision-making, without setting aside the importance of culture. Even amid 590 

the perilous effects of colonization, modernization, and globalization, this scholarly work offers the “Matigsalug” 591 

a stronger foundation for a better tomorrow by preserving their traditions.  592 

The researchers have contributed to the revitalization and regeneration of traditional farming techniques 593 

among the “Matigsalug” by documenting them. Therefore, there is a strong likelihood that the traditional farming 594 

culture will continue to thrive in the years to come. This study has opened the doors for researchers, academics, 595 

and cultural workers to support future generations of the “Matigsalug”. Local government units (LGUs) and 596 

international and national organizations that advocate for the well-being of IPs will now have a stronger grasp of 597 

how to develop policies for the betterment of the community.  598 

In general, the “Matigsalug” belief system is deeply embodied in their interactions with the ancestral 599 

land. Their resistance is a clear expression of their loyalty, respect, and honor for the ancestors who came before 600 

them. If the “Matigsalug” were to lose their ways of knowing (epistemology), being (ontology), valuing 601 

(axiology), doing (methodology), self-determination, and autonomy over their land due to capitalist control, it 602 

would be as if they were denied the opportunity to live a meaningful life that adheres to social justice. 603 
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